Our article developed a new Indicator of Global Tolerance, and analyzed the performance of the practicing Roman Catholics in comparison to the national performances.
The Roman Catholic Church is the religious organization which still commands the largest following among the citizens of Western democracies, and by its self-definition (John Paul II, 1994) , it should be a denomination committed to the ideals of neighborly love to the needy, openness for the weakest, and by human understanding. Consequently, the current leadership of the Roman Catholic Church, headed by Pope Francis I, takes an especially liberal and conciliatory view of migration and refugee issues (Kasper, 2015; Scannone, 2016) . But in the light of comparative international opinion surveys, have Roman Catholics, practicing their faith, become really a bastion of religious tolerance around the world?
There is of course a vast literature on the Roman Catholic Church and its history over the ages (Koschorke et al., 2007; Perreau-Saussine, 2012; Phayer, 2000 Phayer, , 2001 , and also on the legacy of Pope John Paul II (Bernstein and Politi, 1996; Weigel, 2001) , who was very influential in pioneering especially the Judeo-Christian dialogue.
In this essay, we would like to reflect then in a detached and empirical way on global religious tolerance and on the role of the active, global Catholics in the formation of global tolerance values, using advanced methods of comparative social science research. We are interested in what the active Roman Catholics -in comparison with overall society -, think about tolerance, and not in the theology of tolerance and ecumenism itself.
The systematic social scientific study of global values and opinions, used in this essay, has of course a long and fruitful history in the social sciences (Davidov et al., 2011) . Such studies are made possible by the availability of systematic and comparative opinion surveys over time under the auspices of leading representatives of the social science research community, featuring the global/and or the European populations with a fairly constant questionnaire for several decades now. Such data are available from the World Values Survey (WVS) . 1 The original data are made freely available to the global scientific publics and render themselves for systematic, multivariate analysis of opinion structures on the basis of the original anonymous interview data. The World Values Survey (WVS), which was started in 1981, consists of nationally representative surveys using a common questionnaire conducted in approximately 100 countries, which make up some 90 percent of the world's population. The WVS has become the largest non-commercial, cross-national, time series investigation of human beliefs and values ever conducted. As of the time of writing this article, it includes interviews with almost 400,000 respondents. The countries included in the WVS project comprise practically all of the world's major cultural zones.
The reception of these data in the social science community has been enormous. For a number of years now, some leading economists became interested in studying global comparative opinion data from the World Values Survey (Alesina, Algan et al, 2015; Alesina, Giuliano, et al, 2015; . Sociologists, working with the unique comparative and longitudinal opinion survey data from the World Values Survey have discovered that there are pretty constant and long-term patterns of change in the direction of secularization, which also affect the predominantly Roman Catholic countries (Inglehart, 2006; Inglehart and Norris, 2003; Norris and Inglehart, 2011) . Inglehart and his associates firmly believe that the ability of the Roman Catholic hierarchy to tell people how to live their lives is declining steadily. The globalization of goods, capital, services and labor implied that international social sciences are analyzing not only these "four freedoms" but also the structures of values in an increasingly inter-connected international society (Tausch, Heshmati and Karoui, 2015) . Important recent studies, based on the World Values Survey, such as Inglehart, 2015; Minkov & Hofstede, 2014; Norris & Inglehart, 2015 , 2011 and Schwartz, 2014 have filtered out some drivers of global value change, such as the trend towards secular orientation, self-expression, but also such phenomena as power distance, altruism and many others. In the process, these researchers have also become aware of the important role that religious beliefs currently play in the Middle East and in the Muslim world, which seem to contradict secularization trends in the West. Important work -for example by Moaddel & Karabenick, 2013; as well as Tessler, 2015 -also In the following brief survey, based on the latest survey wave of the World Values Survey (2015) we will first show how much religious tolerance or intolerance shapes public opinion in the individual countries of the world. On the basis of five questions from the World Values Survey (2015) , an attempt will be made to formulate a global index of religious tolerance. We then ask ourselves whether or not active, practicing Roman Catholics, who attend Church Services each Sunday (in Catholic jargon the Dominicantes) are more or less tolerant than overall society concerning our chosen tolerance indicators.
We then compare the performance of the practicing Roman Catholics with overall society. The present essay is thus well within a large and growing tradition to study "real existing" Catholicism in an empirical social scientific framework (Fox et al., 2004; Philpott and Shah, 2011; Sandier and Sandier, 2004; Shelledy, 2004) . Global secularization trends notwithstanding, the Roman Church still commands the fellowship of more than 1.2 billion global citizens. After presenting the background to this study, we briefly deal with the data and methods, and then present the results. In a final section, we will deal with some of the conclusions to be drawn.
Background
One of our hypotheses is that the Roman Catholic Second Vatican Council and its commitment to inter-religious tolerance (see Bea, 1966; Connelly, 2012; Valkenberg and Cirelli, 2016) in many ways paved the way for the high degree of societal tolerance in predominantly Catholic Western countries over many decades, irrespective of the fact whether Catholics in those countries live a secular or a more religious life. Our second hypothesis is that the Second Vatican Council and its message of international ecumenical understanding has become the social reality in the lives of the Catholic faithful only to a different degree and that not everywhere, Roman Catholics are at the vanguard of ecumenical tolerance. The process of secularization, especially in countries, where the Roman Church once was a very powerful institution, often implied that the remaining "hard core" of practicing Roman Catholics is less tolerant than the society surrounding the faithful. By contrast, the Roman Catholic faithful are often at the vanguard of tolerance in countries, where Roman Catholics are in a minority position.
Let us recall here central role of the declaration "Nostra Aetate" of the Second Vatican Council, which has become the main pillar of the evolving Catholic global interreligious dialogue, honored, among others by the United States Conference of Catholic Bishops. Precisely the Second Vatican Council provided the Roman Catholic Church with the theoretical tools to leave behind the centuries of anti-Semitism and intolerance which are too well-known in history (Jikeli and Allouche-Benayoun, 2012; Kertzer, 2007; Wistrich, 2010; Wistrich, 2004 Wistrich, , 2007 Wistrich, , 2010 .
In the present article, we feature on Roman Catholicism in the framework of the "civic culture" of their respective societies (Almond and Verba, 2015) and the role played by Catholicism in it (Silver and Dowley, 2000) .
Data and methods
So, this essay firmly shares the established methodology of World Values Survey -based comparative opinion research (Davidov et al., 2008; Inglehart, 2006; Norris and Inglehart, 2015; Tausch, Heshmati and Karoui, 2014) . We are of course well aware of many past valuable attempts to arrive at theologically and social scientifically well-founded comparisons of global religions and civilizations in the growing international scientific tradition of ecumenical religious studies (Küng, 1997 , 2002 , Lenoir and Tardan-Masquelier, 1997 Lenoir, 2008 , Röhrich, 2004 Sacks, 1998 Sacks, , 2003 Sacks, , 2005 Sacks, , 2014 .
But our present essay relies on the statistical analysis of open survey data and is based on the commonly used statistical software IBM SPSS XXIV, utilized at many universities and research centers around the world. 6 Our simple statistical calculations relied on cross tables and comparisons of means.
The chosen SPSS data-files from the WVS data base was the database named "WVS_Longitudinal_1981_2014_spss_v2015_04_18.sav".
For all analyzed groups and sub-groups, a minimum sample of at least 30 respondents per country had to be available in the original data sets to be able to attempt reasonable predictions for the general or sectoral publics to be analyzed (for a survey of the vast methodological literature on the subject, see Tausch, Heshmati and Karoui, 2014) . 1. disagree or strongly disagree: The only acceptable religion is my religion (mean) F203 2. agree or strongly agree: All religions should be taught in public schools (mean) F204 3. agree or strongly agree: People who belong to different religions are probably just as moral as those who belong to mine (mean) F205 4. trust completely or somewhat: people of another religion (mean) G007_35B 5. meaning of religion: do good to other people (%-percentages) F200
Since the 1990s, the United Nations Development Program (UNDP, 2014) calculates the internationally recognized "Human Development Index," which equally weights life expectancy, education, and real income. Life expectancy, education, and real incomes are projected on a scale from 0 (worst value) to 1 (best value). Although UNDP calculation methods have become somewhat more complicated in recent years, the simple rationale remains: our Index of Religious Tolerance is the average of the five components, other religions are acceptable; all religions should be taught in public schools; people who belong to different religions are probably just as moral as those who belong to mine; trust people of another religion; and the meaning of religion is to do good to other people.
Results
We have made our full results in our Appendix. For the 59 states of the world there are complete data. While e.g. in Sweden and the United States 30% or less of the population have no confidence in people with a religious denomination other than their own, these percentages in Algeria; Armenia; Yemen; Kyrgyzstan; Libya; Morocco; Mexico; Palestine (occupied territories); Peru; Romania; Tunisia; and Uzbekistan are over 70% each. Unfortunately, the clear north-south divide of religious tolerance on our globe also corresponds to a clear denominational gap. Among the ten states with the lowest general religious tolerance, based on our five indicators, there are nine predominantly Muslim states.
Only public opinion in predominantly Christian Armenia is among this laggard group. Of course, our surveys also show the large relative deficit of religious tolerance in Germany, the worst ranked member of the European Union. Germany occupies only rank 40 of 59 ranked states. Unfortunately, after all the pogroms of history, the Thirty Years' War, the Shoah and the two World Wars of the 20 th Century, flexibility and tolerance in religious thought in Germany still seem to be not so often encountered as in the best-practice countries Sweden, Trinidad and Tobago, Brazil, New Zealand, and Australia.
Some food for thought is also provided by our statistical data for the decision makers of the Catholic Church. The Church celebrated recently the 55 th anniversary of the beginning of the Second Vatican Council (October 11, 1962) as well as the 52 nd anniversary of the proclamation of the Declaration of the Council "Nostra Aetate" (December 8, 1965) . But do the nearly 500 million of the 1.3 billion Catholics who still celebrate Holy Mass on Sundays, as Nostra Aetate suggests, believe in religious tolerance?
According to our data, the religiously most liberal Catholic community in the world is found in the Caribbean state of Trinidad and Tobago, followed by the practicing Catholics in Australia, Brazil, the Netherlands and the United States. The worst results were reported in Peru, Lebanon, Mexico, Germany and Nigeria. Our data also provide an answer to the question of where practicing Catholics represent a more tolerant attitude towards members of other religions than the respective total populations. The Catholic communities in the Netherlands, Australia and Uruguay, in particular, are to be mentioned positively, while the practice of Catholicism in Ukraine, Spain and Lebanon falls far short of the development of tolerance in society as a whole.
It is also being mentioned that there are equally substantial ranges of examples of best and worst practice within the Muslim communities of the world. According to our data, flagship models of a liberal and tolerant Islam can be encountered in Trinidad and Tobago, and also in Georgia, India, Ghana and South Africa.
Religious tolerance is also a matter for the global South, and not just for the global North and its migration recipient countries. In some countries of the Muslim world, there are sometimes to be encountered extreme forms of aversion against the religions of the "others", while there are also outstanding examples of religiously tolerant Muslim communities.
However, it is also worrying that the performance of Germany, the main destination of European inward immigration from summer 2015 onwards, is relatively poor in terms of religious tolerance: not only the Catholic community, but also other religious groups in Germany, and also German Muslims are among the worse ranked communities of their fellow believers in the world. 
Conclusions and prospects
Our article developed a new Indicator of Global Tolerance, and analyzed the performance of the practicing Roman Catholics in comparison to the national performances.
While practicing Roman Catholics in the Netherlands, Australia, Uruguay, South Korea, and the United States were really at the forefront of national tolerance development, practicing Roman Catholics in the Ukraine, Spain, Lebanon, Nigeria, and Belarus were among the laggards in accepting the values of religious tolerance among their fellow countrymen and countrywomen.
Our article has shown that there are vast differences in the sharing of religious tolerance values around the globe.
The disappointing results for Germany both at the national level and at the level of the practicing Roman Catholics and the German Muslim community bode ill for the future capability of Germany to integrate the millions of refugees which came to Germany since the beginnings of the European Refugee Crisis in the fall of 2015. 
